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Matsumoto Nobuhiro?s Ideas Concerning Indochina 
during the Period 1933?1945
Petra Karlova?Research Associate, Global Education Center, Waseda University
Introduction
Matsumoto Nobuhiro ??????1897?1981? is known as one of two founders of Southeast Asian 
studies and Vietnamese studies in Japan.1 His contributions to research of Indochina are particularly 
appreciated by the Japanese scholars.2 Despite this, there is little research on Matsumoto?s ideas about 
Indochina. Some researchers, such as Japanese cultural anthropologist Yamashita Shinji, claimed that 
Matsumoto had searched for the Japanese homeland in Southeast Asia.3 However, this argument is a 
hypothesis which is not supported by evidence from Matsumoto?s writings. In this way, Matsumoto?s 
ideas on Southeast Asia and Indochina remain unclear. Therefore, this study aims to analyze Matsu-
moto?s writings on Indochina during 1933?1945 in order to clarify his ideas on the region during the 
period when Southeast Asian studies and Vietnamese studies were established in Japan.
This paper covers two periods in Matsumoto?s career in relation to Indochina. First, 1933?1940: af-
ter the year 1933 when he conducted a research trip to French Indochina shortly after the conclusion 
of the Japan?French Trade Agreement (1932) and after the establishment of a direct shipping link be-
tween Kobe and Hải Phòng by OSK Company (1932).4, 5 Second, 1941?1945: after the year 1941, when 
Matsumoto?s eﬀorts in Indochina studies received Japanese state support since Indochina became a 
part of Japan?s Greater East Asia Co-prosperity Sphere.
This paper is divided into two parts. The first part will discuss Matsumoto?s stay in Indochina and 
his works on the region. The second part will examine his ideas and will be divided into three sections. 
The first section will answer the question ò what geographical concepts Matsumoto used in relation to 
Indochina. In the second section, this paper will examine the influence of diﬀusionist ethnology in his 
writings since Matsumoto became interested in Indochina because of his ethnological research and 
diﬀusionism became the main stream in ethnology in the 1930s. In the third section, this paper will 
 1 The other founder was Yamamoto Tatsurō ??????1910?2001?.
 2 Itō Seiji, Hirafuji Kikuko,Yamashita Shinji, Suenari Michio, Frédéric Roustan, Shimao Minoru, Kawamoto Kunie, Shimizu 
Akitoshi, Itō Mikiharu, Kōyama Shirō, Ōbayashi Taryō.
 3 Shinji Yamashita, ?Constructing Selves and Others in Japanese Anthropology,? in Shinji Yamashita, Joseph Bosco, and J.S. 
Eades ed.,The Making of Anthropology in East and Southeast Asia (New York: Berghahn Books, 2004), pp. 104?105.
 4 Matsumoto Nobuhiro, ?Indoshina Inshōki (I),? Mita Hyōron, 437 (1934): 24.
 5 ?Customs agreement conclusion between Japan and Indochina,? National Archives of Japan, Showa Financial Historical Mate-
rials No. 4 Vol. 137, Reference code: A08072515300
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investigate other theories that influenced Matsumoto?s ideas: Orientalism, climate theory, Japan?s 
Southern Advance Theory and Pan-Asianism.
1.?Matsumoto?s stay in French Indochina in 1933
This section will consider the importance of Matsumoto?s stay in French Indochina. According to 
Ito Seiji, Matsumoto?s trip to French Indochina had great significance for his contribution to the estab-
lishment of Southeast Asian studies.6 Matsumoto chose to visit French Indochina instead of China7 be-
cause he became interested in Indochina during his doctoral studies at the Sorbonne in 1924?1928. 
Moreover, Matsumoto?s friend Émile Gaspardone (1895?1982) was a researcher at the École Française 
d?Extrême-Orient (EFEO) in Hanoi at the time; thus Matsumoto had the best conditions for visiting 
EFEO facilities in Vietnam.
Matsumoto departed from Kobe on 29 July 1933 and arrived in Hải Phòng on 8 August 1933.8 He 
spent one month and half in the library of the EFEO in Hanoi researching Western scholarship on In-
dochina and Vietnamese books.9 Furthermore, he made several trips in Vietnam. He observed peoples 
of various ethnic minorities in Cao Bằng Province. Then, he went to Huế, Đà Nẵng (Tourane) and to 
Hội An (Faifo) and visited museums, archives and places related to Japan there.10 In the historical ar-
chives in Huế, he negotiated with authorities to acquire copies of the Annals of Đại Nam ?Đại Nam 
Thực lục, ????? which were the much coveted annals of the last Vietnamese dynasty (the 
Nguyễn).11
The biggest significance of Matsumoto?s trip was that he collected research materials on Indochina 
and Southeast Asia, brought them back to Japan and thus created the foundations for researching 
Southeast Asia in Japan. Originally, Matsumoto aimed to acquire mainly Western research reports and 
Chinese documents, but former Consul General in Hanoi Nagata Yasukichi encouraged him to also 
buy Vietnamese books.12 They managed to bring 92 Vietnamese books, of which 40 were collected by 
Matsumoto.13 According to Kawamoto Kunie, these Vietnamese books written in Chinese characters 
served as a stepping stone for the establishment of Vietnamese studies in Japan, especially because the 
Japanese scholars could not read Vietnamese, but they could read classical Chinese.14 Moreover, these 
Vietnamese annals became important, especially during the Vietnam War when it was impossible to 
 6 Itō Seiji, ?Matsumoto Nobuhiro to Gakumon,? Keiō Gijuku Daigaku Gengo Kenkyūjo Hōkokushū, 24 (1992):18; ?Matsumoto 
Nobuhiro??Nampōsetsu? no Kaitakusha,? Bunka Jinruigaku Gunzō, Nihonhen (3), (Kyoto: Akademia Shuppankai, 1988), p. 
234.
 7 Interview with Chikamori Masashi, 23 August 2012, Tokyo; Itō, ?Matsumoto Nobuhiro? ?Nampōsetsu?,? p. 233.
 8 Matsumoto, ?Indoshina Inshōki (I),? pp. 24?25.
 9 Ibid., p. 27; Matsumoto Nobuhiro, ?Indoshina Inshōki (II),? Mita Hyōron, 440 (1934): 24.
10 Ibid., p. 24; Matsumoto Nobuhiro, ?Indoshina Inshōki (III),? Mita Hyōron, 445 (1934): 10?11, 13?16. 
11 Ibid., pp. 12?13.
12 Matsumoto Nobuhiro, ?Annan Ryokōki (Daiisshin),? Minzokugaku, 5, 5 (1933): 87. 
13 Matsumoto, ?Indoshina Inshōki (I),? p. 27. A list of the books is in Iwai Daie, ?Nagata Yasukichi Shūshū Annam Bon Mokuro-
ku,? Shigaku, 14, 2 (1935): 105?109 (286?91).
14 Kawamoto Kunie, Dainan Jitsuroku Chimei Sakuin, 1 (Tokyo: Keiō Gijuku Daigaku Gengobunka Kenkyūjo, 2007), pp. xi?xiii.
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access the documents in North Vietnam.15 In addition, Matsumoto also arranged the donation of ar-
chaeological specimens of Indochina stoneware from famous French archaeologist Madeleine Colani 
in EFEO to Japan.16 From the perspective of Japanese archaeology, it was a significant contribution 
since he brought new artifacts to Japan.
In conclusion, Matsumoto?s field trip to French Indochina had a great importance for him as the 
founder of Southeast Asian studies. He visited the facilities of the EFEO and the imperial archives in 
Vietnam and collected research materials which enabled him to lay the foundation for Southeast Asian 
studies in Japan.
2. Matsumoto?s works on Indochina
Matsumoto Nobuhiro also contributed to the establishment of Southeast Asian studies in Japan 
through his own scholarly production. First, he reported on the results of his field trip to the Japanese 
academia during 1934?1936. Second, he presented the latest information on the situation in Indochina 
in his writings during 1933?1934. Third, he introduced Western research on Indochina to Japanese 
readers in the 1930s. Fourth, he published works on various topics of Indochina during the first half of 
the 1940s.
First, Matsumoto reported about his trip to Indochina and the books at a research meeting of Japan 
Historical Society and Mita Historical Society.17 In addition, he introduced Vietnamese books in his 
papers in the journal of the Mita Historical Society, Historical Science.18 He also introduced the Annals 
of Đại Nam and Gaspardone?s bibliographic work in ?The General Catalogue of Đại Nam thực lục? and 
?Two Materials on Annamese History?The Annals of Đại Nam and Annamese Bibliography.?19
Second, Matsumoto wrote about contemporary Indochina in several travel accounts during 1933?
1934: ?Impressions from French Indochina,? ?Travel Account from Annam,? ?I have Seen Indochina? 
and ?A Talk about a Trip to Annam.?20 Matsumoto referred to the places that he visited with a short 
explanation of their history. He pointed out in particular the monuments related to Japan, such as a 
Japanese bridge and Japanese graves in Hội An.21 However, he did not share much about his observa-
tion of the ethnic minorities in Vietnam despite his ethnological interest in them.22 It was his first trip 
15 Matsumoto made an eﬀort to publish the Gazetteer of Đại Nam ???????Đại Nam nhất thống chí?, six volumes of The 
Chronicles of Đại Nam ??????Đại Nam thực lục?, and three volumes of Complete Annals of Đại Việt ????????Đại 
Việt sử ký toàn thư?.
16 Matsumoto Nobuhiro, ?Jōdai Indoshina no Kōkogakuteki Kenkyū ni tsuite?Korani Joshi Kizō Dozoku Hyōhon wo Chūshin 
ni? (1937), in Indoshina Minzoku to Bunka (Tokyo: Iwanami Shoten, 1942), 11, p. 161. Iwai, ?Nagata Yasukichi.?
17 Matsumoto Nobuhiro, ?Annam Ryokōdan,? Shigaku Zasshi, 45, 2 (1934): 255?7.
18 Matsumoto Nobuhiro, ?Hanoi Futsukoku Kyokutō Gakuin Shozō Annan Hon Shomoku Dōtsuiki,? Shigaku, 13, 4 (1934): 785?
6 (203?204); ?Tsuiki (Betonamu Oshitsu Shozō Annan Honshomoku),? Shigaku, 14, 2 (1935): 337?41. 
19 Matsumoto Nobuhiro, ?Annan shijō no nijishiryō: Đại Nam thực lục to Bibliographie Annamite,? Shigaku, 15, 1 (1936): 111?32.
20 Matsumoto, ?Indoshina Inshōki (I),? pp. 24?27; ?Indoshina Inshōki (II),? pp. 22?25; ?Indoshina Inshōki (III)?; ?Annan 
Ryokōdan?; ?Annan Ryokōki (Daiisshin)?; ?Annan Ryokōki (Dainishin),? Minzokugaku, 5, 5 (1933): 829?31; ?Annan Ryokōki 
(Daisanshin),? Minzokugaku, 5, 10 (1933): 931?6; ?Indoshina wo Mite,? Gaikō Jihō, 703 (1934): 131?8.
21 Matsumoto, ?Indoshina Inshōki (III),? pp. 14?16.
22 Matsumoto, ?Indoshina Inshōki (II),? p. 25.
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to Indochina, so he was probably more focused on collecting general information than on conducting 
a specific research project.
Third, Matsumoto introduced Western works on Indochina in the 1930s. He described the history 
and work of the EFEO in Hanoi in his paper ?French Research on Indochina.?23 Furthermore, he sum-
marized Western research on the history and culture of Indochina in his papers in the 1930s: ?The Ko-
rean Legend of the Old Otter and Its Annamese Version,? ?On the Bronze Drums of Indochina,? ?Viet-
namese Materials 2,3 on Bronze Drums,? ?The Annamese Tooth Blackening,? ?The Culture of 
Indochina,? ?The Genealogy of Indochinese Languages,? ?The Peoples of Indochina,? ?A Supplement to 
Akashi Teiichi?s ?On the Relation of Magical Objects and Astronomy in ?the Annamese Variation of the 
Legend of the Old Otter?,? ?On the Banko Legend,? and ?Languages of Indochina.?24 By summarizing 
Western research on Indochina, Matsumoto became the pioneer of Southeast Asian studies in Japan. A 
large part of these papers was republished in his book The Peoples and Cultures of Indochina (1942) 
which Suenari Michio listed among the first and foremost sources of cultural anthropology on Viet-
nam in The Annotated Bibliography of the Cultural Anthropology of Vietnam. A Perspective from Japan.
Fourth, after Matsumoto gathered extensive knowledge on Indochina from summarizing the West-
ern works, he published various research papers, essays and books on Indochina in the first half of the 
1940s. He wrote ethnological and linguistic papers: ?Indochina Mountain Peoples in Annamese Mate-
rials,? ?A Research on the Japanese Names of Southern Animals and Plants,? ?Southern Genealogy in 
Japanese Myths,? ?Annamese Language and Mon-Khmer Languages,? ?A Study of the Yue People,? ?A 
Study on the Meaning of Names of the Crocodile and Other Reptiles,? ?Annamese Language,? ?South-
ern Elements in the Japanese Language,? ?A Research on the Japanese Names of Southern Animals and 
Plants. Continued,? ?Theory of the Annamese People,? ?Betel Palm and Banana?A Research on 
Names of Southern Products and Plants,? and ?Origins of the Vietnamese People.?25 Many of these pa-
pers emphasized the similarities between the culture of Indochina and old Japanese culture.
23 Matsumoto Nobuhiro, ?Furansujin Indoshina Kenkyū,? Tōa Sangatsugō, 1934, pp. 109?118.
24 Matsumoto Nobuhiro, ?Rōnorachi Densetsu no Annan Iden,? Minzokugaku, 5, 12 (1933): 1010?19. ?Indoshina no dōki ni 
tsuite? (1933) and ?Dōki ni kan suru ni, san no Betonamu shiryō? (1935) in Nihon Minzoku Bunka no Kigen III: Tōnan Ajia to 
Nihon (Tokyo: Kōdansha, 1978), pp. 253?254 and 255?7 respectively; ?Annanjin no Ohaguro,? Shigaku, 12, 4 (1933): 676; ?In-
doshina Gengo no Keitō,? Iwanami Kōza Tōyō Shichō, I (1934): 1?44; ?Indoshina no Bunka Ge,? Iwanami Kōza Tōyō Shichō, 9, 
4 (1935): 49?95; ?Indoshina Minzoku,? Iwanami Kōza Tōyō Shichō, I (1935): 1?49; ?Akashi Teikichi ?Rōnorachi Densetsu no 
Annan Den? no Reibutsu to Tenmon no Kankei, Tsuiki? (1935), in Matsumoto Nobuhiro, Tōa Minzoku Bunkaronkō (Tokyo: 
Seibundō Shinkōsha, 1968), pp. 153?55; ?Banko Densetsu ni Tsuite? Tōkyō Jinrui Gakkai Nihon Minzoku Gakkai Rengō Taikai 
dai 4-kai Kiji (Tōkyō jinrui gakkai Nihon minzoku gakkai rengō taikai jimusho, 1939), pp. 108?12; ?Indoshina Go,? Ajia Mon-
dai Kōza, 8 (1939): 385?99.
25 Matsumoto Nobuhiro, ?Annan Shiryō ni Arawareru Indoshina Sanchi Minzoku,? Andō Kyōju Kanreki Shukuga Kinen Ronbun-
shū (Tokyo: Sanseidō, 1940), pp. 1009?13; ?Nampō San Dōshokubutsu Honpōmei no Kenkyū,? Shigaku, 18, 1 (1940): 165?202; 
?Nihon Shinwa ni Okeru Nampōkei,? Risō Jūyonen Sansatsu Sangatsugō (Risōsha, 1940), pp. 33?44 (271?282), ?Annango to 
Mon-Kumerugo,? Nihongo, 2?5, (1942) 38?44; ?Etsujin Kō,? Shigaku Zasshi, 53, 7 (1942): 133 (887); ?Annango,? Sekai no Koto-
ba (Tokyo: Keiō shuppansha, 1943), pp. 73?79; ?Wani Sonota Hachūrui Meigi Kō? (1942), ?Wagago ni Okeru Nampō Yōso? 
(1943) and ?Zoku Nampō san dōshokubutsu honpōmei no kenkyū? (1943) in Matsumoto, Tōa Minzoku Bunka Ronkō, pp. 
691?720, 539?64 and 647?58 respectively; ?Annan Minzoku Ron,? Dai Nihon Takushoku Gakkai Nenpō, 1 (Tokyo: Nihon 
hyōronsha, 1943); ?Binrō to Bashō?Nampō San Shokubutsu Mei no Kenkyū,? Minami Ajia gakuhō, 1 (1943): 721?50; ?An-
nanjin no Kigen,? Taiheiyō Ken Jōkan, 1944, pp. 3?23 (321?41).
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Furthermore, he also published essays on issues of contemporary Indochina: ?Problems of French 
Indochinese Peoples,? ?Aspects of French Indochinese Peoples,? ?Rise and Fall of Peoples in Indochi-
na,? ?Peoples of French Indochina,? ?Peoples and Cultures of French Indochina,? and ?Southern Cul-
tural Policy and Ethnology.?26 In addition, he published textbooks of the Vietnamese language: Intro-
duction to the Vietnamese Language. Grammar and Introduction to the Vietnamese Language. 
Conversation.27
To sum up, Matsumoto published numerous works of various kinds on Indochina during 1933?
1945. First, he built up his knowledge of Indochina by his trip to Vietnam and by summarizing West-
ern works on Indochina, and then he developed his ideas on Indochina in his ethnological and linguis-
tic writings and expressed his opinions on contemporary Indochina in essays.
3.?Matsumoto?s ideas on Indochina
This section aims to discuss Matsumoto?s ideas on Indochina during 1933?1945. First, it will exam-
ine what geographical concepts he used in relation to Indochina. Second, it will consider the influence 
of diﬀusionist ethnology in Matsumoto?s writings on Indochina. Third, it will look at other theories, in 
his work such as Orientalism, climate theory, Japan?s Southern Advance Theory and Pan-Asianism.
3.1?Geographical concepts
An analysis of Matsumoto?s writings during 1933?1945 reveals that he used three geographical con-
cepts in relation to Indochina. In other words, he perceived Indochina as a part of three regions: South 
Seas Nan?yō ????. Nankai ???? and Southeast Asia Tōnan Ajia ???????.
Table 1.?Nan?yō, Nankai and Southeast Asia28
Nan?yō Nankai Southeast Asia
Indochina, insular Southeast Asia, 
Southern Pacific Islands
Region from Indochina Peninsula 
(French Indochina, Thailand), Burma 
and Malay Peninsula, to Andaman and 
Nicobar Islands and Ceylon in the West, 
to Indonesian Archipelago in the South 
and to Philippines in the East
Myanmar, Thailand, Laos, Cambodia, 
Vietnam, Malaysia, Singapore, Indone-
sia, Brunei and the Philippines
Japanese concept Chinese concept Western concept
Pre-war concept Post-war concept
26 Matsumoto Nobuhiro, ?Futsuin no Minzoku Mondai,? Shin Ajia, 8/1940, pp. 26?37. ?Futsuryō Indoshinajin no Shosō,? Gaikō 
jihō, 850 (5/1940): 134?45; ?Indoshina ni Okeru Minzoku no Kōbō,? Shin Ajia, 1/1940, pp. 60?69. ?Futsuryō Indoshina no 
Minzoku,? Nan?yō, 27, 7 (1940): 26?33; ?Futsuryō Indoshina no Minzoku to Bunka,? Sosei futsuryō indoshina no zenbō (Tokyo: 
Aikoku Shinbunsha Shuppanbu, 1941), pp. 37?67; ?Nampō Bunka Seisaku to Minzokugaku,? Gaikō jihō, 885 (1941): 74?8.
27 Matsumoto Nobuhiro, Annango Nyūmon. Bunpōhen (Tokyo: Indoshina Kenkyūkai, 1942); Annango Nyūmon. Kaiwahen (To-
kyo: Indoshina Kenkyūkai, 1942).
28 Ishii Yoneo, ?Tōnan Ajia no Shiteki Ninshiki no Ayumi,? in Ishii Yoneo ed., Tōnan Ajia no Rekishi (Tokyo: Kōbundō, 1991), p. 
3; Shimizu Hajime, ?Kindai Nihon ni Okeru ?Tōnan Ajiya? Chiiki Gainen no Seiritsu (I),? (Shō-chūgakkō Chiri Kyōkasho ni 
Miru), Ajia Keizai, 28, 6 (1987): 8; Yamashita, ?Constructing Selves,? p. 107; Ishida Mikinosuke, Nankai ni Kansuru Shina 
Shiryō (Tokyo: Seikatsusha, 1945), pp. 2?3.
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Nan?yō is the Japanese concept of South Seas and Nankai is the Chinese concept of South Seas. 
Matsumoto had already applied these two concepts in 1928.29 He also continued using them during 
the period 1933?1945. For example, he referred to Nan?yō in his paper ?Annamese Tooth Blacken-
ing,?30 and he mentioned Nankai in his paper ?The Genealogy of Indochina Languages.?31
In addition, after his trip to Indochina in 1933, Matsumoto adopted the Western concept of South-
east Asia ??????Tōnan Ajia? from Western scholars, such as Robert Heine-Geldern,32 
Aymonier,33 Golubev,34 Wilhelm Schmidt, and De Hevesy.35 The term ?Southeast Asia? came into gen-
eral use after World War Two; thus Matsumoto was among the first Japanese who employed it fre-
quently due to his interest in Indochina. His article ?Culture of Indochina? demonstrates that he per-
ceived Indochina as a part of Southeast Asia: ?Indochina is a large peninsula that juts out in the South 
East of the Asian Continent and is positioned between the Bengal Bay and China Sea, high mountains 
that start from the Tibetan plateau and go south, divide in fan shape and embrace river valleys of the 
Irrawaddy, Salween, Menam, Mekong, Red River etc.?36
3.2?Influence of diﬀusionist ethnology
During the period 1933?1945, Matsumoto often presented diﬀusionist opinions because the Japanese 
ethnology was based on diﬀusionist research standards,37 and because he borrowed diﬀusionist schol-
ars? ideas on Southeast Asia. Diﬀusionism is an ethnological school that became the mainstream in eth-
nology in the 1930s. It was based on multilinear evolutionism which means it held the hypothesis that 
there are many diﬀerent origins of human species. Diﬀusionist ethnologists examined relations between 
various ethnic groups which they classified as a genealogy in case a common origin could be found, or 
as a cultural diﬀusion or influence in case a common culture could be found between two ethnic groups 
of diﬀerent origins. In Matsumoto?s writings, only the argument of cultural diﬀusion or influence ap-
pears. In contrast to diﬀusionism, evolutionist and sociologist ethnology was based on unilinear evolu-
tionism and universalism that had a hypothesis of common primitive culture of all peoples.
Matsumoto, who was originally an evolutionist ethnologist, was exposed to diﬀusionist and sociolo-
gist influences during his studies at the Sorbonne (1924?1928). From diﬀusionism, he adopted Jean 
Przyluski?s interpretation of Wilhelm Schmidt?s theory of Austro-Asiatic languages38 and other West-
29 Karlova, Petra, ?The Formation and Development of Matsumoto Nobuhiro?s Ideas on Southeast Asia in 1919?1945,? Ph.D. dis-
sertation, Waseda University, 2015, pp. 159?61.
30 Matsumoto, ?Annanjin no Ohaguro,? p. 96 (676).
31 Matsumoto, ?Indoshina Gengo no Keitō,? p. 38.
32 Matsumoto, ?Indoshina no Bunka Jō,? p. 20.
33 Matsumoto Nobuhiro, ?Chamu no Yashizoku to ?Yashi no Mi? Setsuwa,? Minzokugaku, 5, 6 (1933): 457?8.
34 Matsumoto, ?Indoshina no Bunka Jō,? p. 24.
35 Matsumoto, ?Indoshina Gengo no Keitō,? pp. 3?4, 38.
36 Matsumoto, ?Indoshina no Bunka Jō,? p. 3.
37 ?Nihon Minzoku Gakkai Setsuritsu Shuisho,? Minzokugaku Kenkyū, 1, 1 (1935): 219?222; Wilhelm Schmidt, Nihon no 
Minzokugakuteki Chii Tankyū he no Atarashiki Michi, tr. Oka Masao (Tokyo: Kokusai Bunka Shinkōkai, 1935), p. 3.
38 The theory of the Austro-Asiatic languages is a genealogical theory of many languages being distributed across continental 
Southeast Asia and India. However, under Przyluski?s influence, Matsumoto also included Austronesian languages in the ge-
nealogy of Austro-Asiatic languages in contradiction with Schmidt?s theory.
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ern theories arguing for the diﬀusion of Southern culture in the world.39 Under this inspiration, Mat-
sumoto wrote a doctoral thesis The Japanese and the Austro-Asiatic languages: A Comparative Study of 
Vocabulary in which he concluded that he could demonstrate the influence of the Austro-Asiatic lan-
guages on the ancient Japanese language.40
Matsumoto used this diﬀusionist method of lexical comparison with the Austro-Asiatic languages in 
his further linguistics writings. He compared the names of animals and plants in Austro-Asiatic lan-
guages with the ancient Japanese or Chinese languages.41 In this way, Matsumoto paid attention to the 
similarities between Indochinese languages and Japanese and Chinese languages, but he often did not 
attach a conclusion interpreting the significance of these similarities. This suggests that he still also re-
tained evolutionist and sociologist ideas as well as diﬀusionist ideas as his paper ?On the Banko Leg-
end? suggests.42 However, we can find Matsumoto?s argument regarding Southern influence in the an-
cient Japanese language in some works written during 1933?1945: ?The Genealogy of Indochina 
Languages,? Peoples and Cultures of Indochina, ?Research on the Japanese Names of Southward Ani-
mals and Plants,? ?Japan?s Ancient Culture and South Seas,? and ?The Ethnic-Historical Meaning of the 
Greater East Asian War.?43
In his ethnologic papers, Matsumoto adopted Robert Heine-Geldern?s hypotheses that the contem-
porary inhabitants in continental Southeast Asia had their origins in China and that the ancestors of 
the inhabitants in maritime Southeast Asia and the Pacific came from continental Southeast Asia in 
ancient times.44 In other words, Matsumoto believed that Indochinese peoples share a common culture 
with peoples in China, in maritime Southeast Asia and the Pacific because of their migration from 
China to the latter regions in ancient times.
Matsumoto?s interest in the Indochinese peoples? origins in ancient China is visible in his writings in 
the first half of the 1940s: ?The Genealogy of the Ancient Southern Culture of China,? ?The Ancient 
Culture of Jiangnan,? ?Peoples and Cultures of French Indochina.?45 He also mentioned the Vietnam-
ese origins in China in his writings ?A Study on Yue,? ?Theories of the Annamese People? and ?The Or-
igin of the Annamese People.?46
39 Karlova, ?Formation and Development,? pp. 88?173.
40 Matsumoto Nobuhiro, Le japonais et les langues austroasiatiques: étude de vocabulaire comparé (Paris: P. Geuthner, 1928).
41 Matsumoto, ?Nampō san Dōshokubutsu Honpōmei no Kenkyū,? Shigaku, 18, 1 (1940): 165?202; ?Zoku Nampō San 
Dōshokubutsu?; ?Momen no Komei ni Tsuite? (1941), ??Oobu? to Iu Moji ni Tsuite? (1941), ?Wani Sonota Hachūrui Meigi kō? 
(1942), ?Binrō to bashō?Nampō San Shokubutsu Mei no Kenkyū? (1943), ?Wagago ni Okeru Nampō Yōso? (1943), and ?Ko-
dai Kōsen Gu Meishō Kō? (1944), in Matsumoto, Tōa Minzoku Bunkaronkō, pp. 659?90, 771?89, 691?720, 721?50, 539?64, 
and 597?614 respectively.
42 Matsumoto, ?Banko Densetsu,? pp. 108?12.
43 Matsumoto Nobuhiro, Indoshina no Minzoku to Bunka (Tokyo: Iwanami Shoten, 1942), pp. 282, 315, 344; ?Nampō San 
Dōshokubutsu,? p. 166; ?Daitōa Sensō no Minzoku Shitekina Igi,? Gaikō jihō, 893, 15.02.1942, p. 54.
44 Matsumoto Nobuhiro, ?Indoshina Minzoku,? Iwanami Kōza Tōyō Shichō, I (1935): 3; ?Indoshina Gengo no Keitō,? p. 38.
45 Matsumoto Nobuhiro, ?Shina Nampō Kodai Bunka no Keitō,? Nihon Shogaku Shinkō Iinkai Kenkyū Hōkoku, 11 (1941): 209; 
?Kōnan no Kobunka? (1941), in Indoshina no Minzoku to Bunka, pp. 295?96. ?Futsuryō Indoshina no Minzoku to Bunka,? pp. 
59?60.
46 Matsumoto Nobuhiro, ?Etsujin Kō,? Shigaku zasshi, 53, 7 (1942): 7/133 (887); ?Annan Minzoku Ron?; ?Annanjin no Kigen.?
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In addition, Matsumoto connected the diﬀusionist theories of Southeast Asian peoples? migration to 
Southern Pacific with the similarities he noticed between Southeast Asian culture and ancient Japanese 
culture. He had already emphasized these similarities in the late 1920s. He pointed out resemblances 
between Southern myths and the Japanese myths and suggested Southern influence in the Japanese 
myths in his supplementary doctoral thesis Essay on the Japanese Mythology and his book Research on 
Japanese Myths.47 He developed this idea in 1940 when theorizing about the presence of water animals 
in Southeast Asian and Japanese tradition in his writing ?Southern Genealogy in Japanese Myths.?48 
Moreover, when he visited Vietnam in 1933, he noticed that certain aspects of Vietnamese culture, 
such as the custom of tooth blackening etc., resembled old Japanese culture.49
He associated these similarities between Southeast Asia and Japan with the diﬀusionist theory of 
Southeast Asian peoples? migration to Japan. In his paper ?The Genealogy of the Ancient Southern 
Culture of China,? he hypothesized: ??we can think that the Indochinese peoples clearly used to live 
in more Northern region than now, they had close relations with Chinese people, and the influence of 
their culture extended across the coast to Korea and Japan.?50 Moreover, he wrote in his book Peoples 
and Cultures of Indochina: ??these [islands] are connected by the tidal currents, thus, when we sur-
mise from the history of the long-distance migrations that the South Seas peoples had migrated [from 
Southeast Asia] to the Pacific islands, it is not diﬃcult to see the great number of migrations of the 
Southward people to the Japanese islands.?51
Thus, Matsumoto paid attention to the similarities between Southeast Asian and Japanese cultures in 
both his linguistic and ethnological papers and he interpreted them in diﬀusionist way as the Southern 
influence in the ancient Japanese culture. However, since he emphasized the significance of Southeast 
Asia and Indochina for the research of ancient Japan, many people have assumed that he was searching 
for the Japanese origins in Southeast Asia. This was also a hypothesis of Japanese cultural anthropolo-
gist Yamashita Shinji.52 Nevertheless, Matsumoto himself denied this in his book Peoples and Cultures 
of Indochina: ?...the influence on Japan from the South Seas was probably not a one-time phenomenon; 
these groups that arrived from Southern direction and several groups that arrived from Northern di-
rection mixed with the local inhabitants, and the Yamato people and their culture, as we can see now, 
were created here; from this point the Japanese are extremely mixed race, hence, I do not conclude at 
all, as it is commonly thought, that there exists a central birthplace on a land outside Japan, from 
which large groups migrated to the Japanese islands and formed the Yamato people.?53 To sum up, al-
47 Matsumoto Nobuhiro, Essai sur la mythologie japonaise (Paris: P. Geuthner, 1928), pp. 104, 113?26; Matsumoto, Nihon Shinwa 
no Kenkyū (Tokyo: Dōbunkan, 1931), pp. 196?97.
48 Matsumoto, ?Nihon Shinwa ni Okeru,? pp. 271?7.
49 Matsumoto, ?Annan Ryokōki (Dainishin),? p. 831; ?Indoshina Inshōki (I),? p. 26; ?Indoshina Inshōki (III),? pp. 10, 24; ?In-
doshina Inshōki (II),? p. 22.
50 Matsumoto, ?Shina Nampō,? p. 209.
51 Matsumoto, Indoshina Minzoku to Bunka, p. 316.
52 Yamashita, ?Constructing Selves,? pp. 104?105.
53 Matsumoto, Indoshina Minzoku to Bunka, pp. 316?317.
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though Matsumoto, inspired by diﬀusionism, argued for Southeast Asian influence on ancient Japa-
nese culture, he believed that the Japanese originated on the Japanese islands.
3.3?Influence of other theories
In addition to diﬀusionist ethnology, Matsumoto also adopted other theories in his ideas on Indo-
china: Orientalism, climate theory, Japan?s Southern Advance Theory and Pan-Asianism.
3.3.1?Orientalism
In 2004, the Japanese cultural anthropologist Yamashita Shinji claimed that Japanese ethnologists re-
searching the South Seas were under influence of the Japanese Orientalism when they perceived the 
South Seas as both similar and distant.54 Therefore, this section will discuss elements of Orientalism 
present in Matsumoto?s ideas on Indochina.
The term ?Orientalism? was popularized by Palestinian scholar Edward W. Saïd (1935?2003) in his 
book Orientalism (1978). He criticized the framework Western scholars used to perceive the Orient as 
biased, especially since it reflected a colonial power?s attitude towards its subjugated people. He argued 
that there exist dichotomies in Orientalism: the dichotomy of the West and the East as ?we? and ?the 
others;? the rulers and the ruled; and the civilized and the barbarians respectively.55
Matsumoto Nobuhiro developed his Orientalist perspective specifically by his adoption of evolu-
tionism and by his study of Asian history and ethnology. This was because Orientalism was based on 
Social Darwinian theories regarding the struggle for survival and cultural evolutionism, in its dichoto-
mies between ?the powerful? and ?the weak,? and ?the civilized? and ?the barbarian.?
Matsumoto borrowed the dichotomy of the powerful and the weak from the theory of the survival 
of the fittest in Social Darwinism, which spread alongside the dominance of diﬀusionist ethnology in 
the 1930s. Since diﬀusionist scholars considered contacts between various peoples an important con-
dition for the transmission of cultural influence, they focused on the history of migration and con-
flicts. Because of this focus, these scholars proposed theories explaining cultural influences on diﬀer-
ent peoples as a result of foreign invasions. As a consequence of this diﬀusionist influence, Matsumoto 
interpreted the history of Indochina from a Social Darwinist perspective whereby a cycle of victory 
and defeat of various Southeast Asian peoples had undergirded their struggle for survival since time 
immemorial.56 His belief in Darwinism is also suggested by his writing ?The Incident and the Universi-
ties? presenting his opinion about the Second Sino?Japanese War: ?I do not know how it was in the 
barbarian period, but in the present, when a race fights another race, we have to give it a significance 
like the fight of cultures.?57 Therefore, Matsumoto believed that the level of cultural development de-
termined the outcome of the fight for survival. As a result, he assumed that a civilized race was always 
the winner in an armed confrontation with a primitive race.
54 Yamashita, ?Constructing Selves,? p. 106. 
55 Edward W. Saïd, Orientalism (New York: Pantheon, 1991), pp. 2, 5, 7, 49, 57, 95.
56 Matsumoto, ?Indoshina no Bunka Jō,? p. 5; ?Indoshina Gengo no Keitō,? p. 3; ?Nihon Shinwa no Kanken,? p. 314. 
57 Matsumoto Nobuhiro, ?Jihen to Daigaku,? Shigaku, 17, 3 (1938): 444.
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The analysis of Matsumoto?s writings on Indochina shows that he constructed his hierarchy of peo-
ples in Indochina, by adopting the dichotomies of the weak and the powerful, and the barbarian and 
the civilized. Based on his opinions on the history of Indochina, we can construct a hierarchy of peo-
ples in Indochina as shown in Table 2.58
Table 2.? Matsumoto Nobuhiro?s hierarchy of peoples in East Asia according to his evaluation of their power and 
culture
Hierarchy Culture Races Ethnic group
Powerful and civilized
Weak and barbarian
Western culture European French
Sinicized and most Westernized Mongoloid Japanese
Most Sinicized and less Westernized Chinese
Sinicized and less Westernized Vietnamese
Indianized and less Westernized Thai
Indianized, non-Sinicized, 
non-Westernized
Austro-Asiatic and  
Austronesian (Indonesian)
Cham,  
Cambodians
Non-Indianized, non-Sinicized,  
non-Westernized
Austro-Asiatic and Austronesian 
(Indonesian)
Moi  
[highlanders in Indochina]
No significant culture Negritos Senoi, Sedang
Thus, in his Orientalist bias based on evolutionism, Matsumoto placed the Europeans at the top of 
mankind and the Japanese at the top of Asian peoples. He considered the Japanese superior to other 
Asian (Oriental) peoples because they were the most Westernized. In this way, he saw the native peo-
ples of Indochina as weak and barbaric in comparison with Japanese which reflected the Japanese infe-
riority complex towards European peoples.
3.3.2?Climate theory
Matsumoto?s writings on Indochina reveal that he adopted Watsuji Tetsuro?s climate theory 
(fūdoron, ???). In this theory, Watsuji characterized the monsoon zone as a zone with high humid-
ity and high temperature and argued that this climate made people weak in comparison with other 
types of climate.59 Matsumoto became an advocator of the climate theory during his visit to Vietnam 
in summer 1933. He experienced hot and humid weather and observed the physical weakness of some 
people there. In his article ?Impressions from Indochina,? he argued: ?It seems that any excellent race 
finally changes into an inferior race due to the climate of this land with its heat and high humidity. 
Now, when I came to Indochina, I could deeply feel the correlation of the climate and the people.?60 In 
addition, Matsumoto interpreted the history of Indochinese peoples through climate theory. In his 
writing ?Culture of Indochina,? Matsumoto wrote: ?If we trace back the decline of Champa, Khmer 
58 Karlova, ?Formation and Development? pp. 217?225; Petra Karlova, ?Orientalism in Pre-War Japanese Ethnology: The Case of 
Matsumoto Nobuhiro?s Writings on Southeast Asia between 1933 and 1939,? Journal of Graduate School of Asia-Pacific Stud-
ies, Graduate School of Asia Pacific Studies, Waseda University, 29 (2015): 1?19.
59 Watsuji Tetsurō, Fūdoron?Ningen Kagakuteki Kōsatsu (Tokyo: Iwanami Shoten, 1936), pp. 32?3.
60 Matsumoto, ?Indoshina Inshōki (I),? p. 27; ?Annam Ryokōdan,? p. 256.
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and Mon who used to flourish in this peninsula, we cannot but help thinking about the important role 
that the influence of the climate played in their eclipse.?61 Both the Cham and Khmer, residing in the 
southern part of the Indochinese Peninsula, had lost the fight against the Vietnamese and Tai occupy-
ing the Northern part of the peninsula. In this light, Matsumoto came to think that climate theory 
could explain the ?fall? of peoples in Southern Indochina.
Climate theory appeared logically sound in the light of arguments of Western historians and ethnol-
ogists. Matsumoto learnt from Western books that Indochina was gradually occupied by races who in-
vaded from the North, such as Mongoloid tribes in the Neolithic Period. Thus, Matsumoto combined 
the climate theory with Social Darwinism wherein he attributed the weakness that led to the defeat of 
a people by a stronger invader to the climate. This theory seemed to work because the history of Indo-
china had many cases where peoples from the North had dominated peoples in the South. In this way, 
equipped with these historical facts, Matsumoto assumed that peoples from colder zones were stronger 
than peoples occupying hot and humid zone.
However, there were contradictions in Matsumoto?s application of climate theory. First, he claimed 
that the Vietnamese were weak for more reasons than just the monsoon climate. The first reason was 
that they were ruled by the French.62 The second reason was that he considered their physical appear-
ance to be inferior.63 Thus, he associated the lack of spiritual energy of the Vietnamese with their loss 
of independence and their weak-looking appearance. Second, in contradiction to climate theory, Ma-
tsumoto also called the Vietnamese the most important people of Indochina,64 and praised their 
national power in their fight against the Mongol invasions.65 Despite Matsumoto?s recognition of 
Vietnamese power, he did not mention that this case contradicted climate theory because Vietnamese 
in the South defeated Mongols coming from the colder region in the North. Thus, when Matsumoto 
adopted Watsuji?s argument of negative influence of monsoon climate, he did not consider the cases 
where this theory could not be applied. This means he used Watsuji?s argument on the monsoon 
climate only for the explanation of the cases of decline.
Instead of denying the climate theory, Matsumoto came up with an explanation for the Vietnamese 
victory over the Mongols. He found the source of Vietnamese power in their absorption of Chinese 
culture.66 According to Matsumoto, the adoption of Chinese culture made the Vietnamese strong, but 
it was not enough to resist French aggression. There was cultural evolutionism involved in this idea as 
well because Matsumoto believed that Western civilization was superior to Oriental civilization. Still, it 
remains unclear why he did not address the question of why the superior Western culture did not help 
61 Matsumoto, ?Indoshina no Bunka Jō,? p. 5.
62 Matsumoto, ?Indoshina minzoku,? p. 4.
63 Matsumoto, ?Indoshina wo Mite,? p. 132; ?Indoshina Inshōki (I),? p. 27.
64 Matsumoto Nobuhiro, ?Jōdai Indoshina,? Tōyō Bunkashi Taikei, Kodai Shina to Indo (Tokyo: Seidōbunkadō Shinkōsha), 1938, 
p. 237.
65 Matsumoto, ?Indoshina no Bunka Ge,? p. 65.
66 Ibid., pp. 68, 93.
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the French people to overcome the hot and humid climate of Indochina. Obviously, he was caught by 
the contradiction between cultural evolutionism and the climate theory.
In conclusion, Matsumoto applied Watsuji?s climate theory as an explanation for the weakness of In-
dochinese peoples. However, this caused contradictions in his ideas regarding Indochinese which were 
already shaped by cultural evolutionism and Social Darwinism. He acknowledged that, due to acquisi-
tion of the superior Chinese culture, Vietnamese weakened by the hot and humid climate were able to 
successfully defend themselves against Mongols coming from the North, and he also observed that 
most superior Western culture did not prevent some French from degeneration in the Indochinese cli-
mate.
3.3.3?Japan?s Southern Advance Theory
Like many Japanese scholars in the 1930s, Matsumoto chose to combine his arguments on Southeast 
Asia with the rhetoric of the nationalist propaganda under pressure from the political environment. 
He adopted Japan?s Southern Advance Theory which preached Japanese economic expansion in 
Southern regions including Southeast Asia. This theory has been researched by Japanese historians, 
such as Yano Tooru and Goto Ken?ichi.67 However, the influence of the theory on Japanese researchers 
of Southeast Asia has not been suﬃciently clarified. Hirafuji has already pointed out that Matsumoto 
supported the policy of Southern Advance.68 Therefore, this section will analyze how the Southern Ad-
vance Theory was expressed in Matsumoto?s writings on Southeast Asia and why he adopted it.
The political influence of Japan?s Southern Advance appeared in Matsumoto?s writings after his stay 
in Vietnam in 1933. In his paper ?I have Seen Indochina,?69 Matsumoto criticized the economic situa-
tion of contemporary Indochina and argued that Japan should assist France in the development of its 
backward colony. He suggested that Vietnamese development was hindered by inadequate French pol-
icies in his paper ?Impressions from Indochina?: ?but under French rule, the Annamese, too, cannot 
suﬃciently expand their original culture.?70
As a solution to this problem, Matsumoto proposed the adoption of the modern Japanese culture:
What the Annamese need is for us to stand by their side and supply cheap goods so that we can 
meet their demand, and thus promote the spirit of progress in them, stimulate their luxurious 
heart, to develop their industry, and to increase their fortune. Furthermore, they need a nation 
that they could emulate and that can provide them the model of civilization and production.71
67 Yano Tooru, Nanshin no Keifu (Tokyo: Chūōkōronsha, 1975); Yano, Nihon no Nan?yō Shikan (Tokyo: Chūōkōronsha, 1979); 
Gotō Ken?ichi, Kindai Nihon to Tōnan Ajia: Nanshin no ShōgekItō Isan (Tokyo: Iwanami Shoten, 1995); Gotō, Tōnan Ajia kara 
Mita Kingendai Nihon: Nanshin Senryō Datsu Shokuminchika o Meguru Rekishi Ninshiki (Tokyo: Iwanami Shoten, 2012).
68 Hirafuji Kikuko, ?Shokuminchi Teikoku Nihon no Shinwagaku,? Shūkyō to Fashizumu (Tokyo: Suiseisha, 2010), pp. 324?327.
69 Matsumoto, ?Indoshina wo Mite,? pp. 131?38.
70 Matsumoto, ?Indoshina Inshōki (III),? p. 16.
71 Matsumoto Nobuhiro, ?Indoshina wo Mite,? p. 135.
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As the reason for the Japanese support, Matsumoto mentioned that ?there is too big a gap between 
the French and the native peoples, and [French] culture is too dissimilar from that of Annamese peo-
ple.?72 Matsumoto?s stance advocating Japan?s civilizing mission towards the Vietnamese to assist 
France in Indochina?s development corresponded to the oﬃcial policy of Japan?s economic advance to 
Indochina advocating Japan?French cooperation. In this way, he connected his writings on Indochina 
with contemporary Japanese interests and suggested the importance of Southeast Asian studies for Ja-
pan.
By arguing in favor of Japanese help to Vietnamese people, Matsumoto implied that the Japanese 
were better teachers than the French because they were less Westernized than Western people yet had 
successfully digested the Western culture. Matsumoto himself was of course an example of a 
French-educated Japanese. This seems to suggest that he considered the Vietnamese unable to learn 
Western civilization from France. However, Matsumoto had personally met French-educated Viet-
namese intelligentsia in both Paris and Vietnam.73 Moreover, he believed that Vietnamese were capable 
of studying Western science since he praised the Vietnamese researchers.74 Therefore, Matsumoto 
knew that the Vietnamese were able to adopt Western civilization directly from the European people. 
This means that he chose to follow the Japanese propaganda of Southern Advance although it was in 
contradiction with his experience of Vietnamese intelligentsia.
Matsumoto had three reasons for adopting of Southern Advance Theory despite this contradiction. 
First, he promoted the Japanese advance into Indochina because he perceived it as part of Japanese?
French economic cooperation.75 He had close relations with French scholars from his studies in France 
which also helped him organize his research trip to Indochina in 1933. Therefore, it was natural for 
him to preach Japan?French cooperation in Indochina.76 Second, he supported the policy of Japan?s 
Southern Advance because he had learnt in France that ethnology should work for the national inter-
est. From the establishment of the Institute of Ethnology with the support of the Ministry of Colonies 
in 1925 (in France), he started believing in ?the necessity of ethnology for the colonial administra-
tion.?77 Third, since both ethnology and Southeast Asian studies were new disciplines to Japan, Matsu-
moto needed to gain support from the government and entrepreneurs for their development. In this 
light, Japan?s economic expansion to Southeast Asia was a great opportunity for him to emphasize the 
importance of his research on that region and thus create conditions for its propagation in Japan.
To sum up, Matsumoto incorporated Japan?s Southern Advance Theory into his writings on Indo-
china despite the contradictions between the theory and his own experience in Indochina. He did so 
72 Ibid., pp. 135?7.
73 Matsumoto Nobuhiro, Betonamu Minzoku Shōshi, 2nd edn (Tokyo: Iwanami Shinsho, 1973), p. 207. 
74 Matsumoto, ?Indoshina Minzoku,? pp. 7, 8; Nguyen-van-Khoan, Le repêchage de l?âme, avec une note sur les hôn et les phách 
d?après les croyances tonkinoises actuelles,? Shigaku Kenkyū, 1, 2 (1935): 176.
75 Matsumoto, ?Indoshina wo Mite,? p. 137.
76 Matsumoto, ?Indoshina Inshōki (I, II).?
77 Matsumoto Nobuhiro, ?Pari Yori,? Minzoku, 2, 1 (1926): 141.
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mainly to make an appeal for the significance of Southeast Asian studies in Japan. Nevertheless, as for 
the practical meaning of his research, his writings were useful only as propaganda for Japan?s Southern 
Advance and the research of Southeast Asia and did not contribute to the policy-making and econom-
ic advance. The reason is that Matsumoto was interested mainly in primitive and ancient culture from 
an ethnological perspective.78
3.3.4?Pan-Asianism
Japanese relations with Southeast Asia during Greater East Asian War, the era of Pan-Asianism, have 
been discussed by Goto Ken?ichi.79 However, Goto?s research focused on Indonesia on the background 
of the Japanese approach to Southeast Asia in general. Therefore, Pan-Asianist discourse on Indochina 
has been scarcely examined. Moreover, the influence of Pan-Asianism on the Japanese scholars re-
searching Indochina has not been clarified yet. For this reason, this section will look at the influence of 
Pan-Asianism in Matsumoto?s writings on Indochina.
The term Pan-Asianism was coined by Takeuchi Yoshimi in his book Asianism.80 He traced the his-
tory of the concept from the Meiji period when Asianism was born from the Japanese reaction to the 
encounter with Western civilization. Takeuchi especially singled out Okakura Tenshin?s ideas of Japa-
nese culture as the best among the Asian cultures and Japan as a leader and savior of a united Asia 
from the West. Further research on Pan-Asianism shed light on two aspects of Pan-Asianism: first, 
Japanese nationalism based on the idea of national polity (kokutai, ?? ), and second, Japanese re-
gionalism based on the idea of the Greater East Asia Co-prosperity Sphere. The first aspect preached 
Japanese uniqueness, coming from the sacred origin of the Japanese nation that legitimized the Japa-
nese leadership of Asian peoples. The second aspect emphasized similarities of the Japanese with Asian 
peoples, whereby the Japanese constructed a common Asian identity in contrast to the West.
Despite criticizing Asianism in the 1930s,81 Matsumoto adopted Pan-Asianism in his ideas on Indo-
china during the years 1940?1945. He argued in favor of the necessity of ethnology for the improve-
ment of Japanese policy towards Southeast Asia, especially in his paper ?Southern Cultural Policy and 
Ethnology.?82 This is because he believed that ethnologists who conducted research on the local culture 
could mediate a true understanding of the local people:
The most necessary thing for propaganda work is to understand the other party; from this point 
of view, to think that the partner will immediately follow us just when we say that the partner is of 
the same race like us, that we are ?Asia Co-prosperity Sphere,? that we are ?Eight Corners of One 
Universe,? without preparing anything more, that is a big mistake.83
78 See Karlova, ?Formation and Development? and ?Emergence of Japanese Ethnology.?
79 See Gotō, Kindai Nhon to Tōnan Ajia and Tōnan Ajia kara Mita.
80 Takeuchi, Yoshimi, Ajiashugi (Tokyo: Chikuma Shobō, 1963).
81 Matsumoto, ?Indoshina wo Mite,? pp. 137?8.
82 Matsumoto, ?Nampō Bunka Seisaku,? pp. 76, 78.
83 Ibid., p. 77.
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In short, Matsumoto believed that Pan-Asianist policy towards Southeast Asia could not be success-
ful without ethnologists? assistance.
In Matsumoto?s writings on Indochina, we can mainly find the second aspect of Pan-Asianism?Japa-
nese regionalism. He never argued for Japanese uniqueness based on their sacred origins; he only be-
lieved in Japanese superiority as the most Westernized nation among Asian peoples, as was discussed 
above. As for the aspect of Japanese regionalism, Matsumoto?s ethnological and linguistic research em-
phasizing the similarities between the Japanese and Indochina cultures was useful for Pan-Asianist 
propaganda of a common Asian identity.
Moreover, Matsumoto adopted some Pan-Asianist arguments in his writings on Indochina during 
1940?1945. First, he promoted propaganda claiming the necessity of the Japanese leadership over In-
dochinese peoples in his papers ?French Indochinese Peoples? and ?Rise and Fall of the Ethnic Groups 
in Indochina.?84 However, this opinion conflicts with his knowledge of the Vietnamese patriotic move-
ments led by nationalist leaders, such as Phan Bội Châu, or Communist leaders, such as Nguyễn Ái 
Quốc that he discussed throughout his articles ?Peoples and Cultures of French Indochina? and ?Eth-
nic Issues of French Indochina.?85
Second, he continued to advocate Japan?s civilizing mission to Vietnamese people. However, he 
changed his interpretation of the civilizing mission from the one that he borrowed from Japan?s South-
ern Advance Theory in the 1930s. Under the influence of Pan-Asianism, he avoided the mention of 
Japanese?French friendship, and in addition to recommending the teaching of Westernized Japanese 
culture to the Vietnamese, he especially insisted that Vietnamese should learn Sinicized culture from 
Japanese in his writings ?The Problem of Peoples in French Indochina,?86 ?The Annamese and Mon-
Khmer languages,?87 and ?The Annamese Language.?88 He did so despite noticing strong Chinese influ-
ence in Indochina in the 1930s.89 This shift in his argument clearly reflected the Pan-Asianist concept 
of a common Asian identity (in contrast to Western peoples) based on the idea of Greater East Asia 
Co-prosperity Sphere, which gave more importance to East Asia represented by Chinese cultural 
sphere rather than to Southern regions.
Moreover, in his paper ?The Southern Cultural Policy and Ethnology,? he opposed the civilizing mis-
sion targeting primitive peoples of Southeast Asia because he considered conservation of contempo-
rary primordial culture to be crucial for ethnological research.90 In this way, borrowings from 
Pan-Asianist propaganda brought a degree of inconsistency to Matsumoto?s ideas on Indochina.
As for Matsumoto?s contribution to the Japanese policy, he was a member of the Committee for Eth-
84 Matsumoto, ?Futsuryō Indoshina no Minzoku,? p. 33, and ?Indoshina ni okeru Minzoku no Kōbō,? pp. 65, 67.
85 Matsumoto, ?Futsuryō Indoshina no Minzoku.? p. 45, and ?Futsuin no Minzoku Mondai,? p. 35.
86 Ibid., p. 37.
87 Matsumoto, ?Annango to Mon-Kumerugo,? pp. 38?44.
88 Matsumoto, ?Annango,? p. 79.
89 Matsumoto, ?Annan Ryokōki (Dainishin),? p. 831; ?Indoshina Inshōki (II),? p. 23; Indoshina Inshōki (III),? pp. 12, 13, 22; and 
?Indoshina no Bunka Ge,? p. 95.
90 Matsumoto, ?Nampō Bunka Seisaku,? p. 75.
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nic Issues (Minzoku mondai iinkai) collecting information especially on the contemporary situation in 
Southeast Asia and discussing Japanese measures towards the region.91 He published the textbook In-
troduction to the Annamese Language92 and some articles on contemporary problems of Indochina: 
?Aspects of Indochinese Peoples,?93 ?The Problem of Peoples of French Indochina,?94 and ?Peoples and 
Cultures of French Indochina.?95 He looked in detail at Communism and Cao Đài, which were fasci-
nating topics related to Japanese interests in Indochina. However, this is a small number of papers in 
comparison with his publications on linguistic and ethnological research. This reflects Matsumoto?s 
lack of enthusiasm for dealing with the contemporary issues which were a priority for a Pan-Asianist 
government.
In summary, in the era of Pan-Asianism, Matsumoto continued to advocate the importance of 
Southeast Asian studies in relation to the current Japanese policy, which resulted in a change of his 
opinions in his writings on Southeast Asia under the Pan-Asianist influence. He borrowed the argu-
ment of the Japanese leadership regarding Indochinese peoples and the transmission of Japanese Sini-
cized culture to the Vietnamese. At the same time, he advocated the preservation of primitive culture 
and never argued for the sacred origins of the Japanese people. Thus, he adapted the political tone of 
his writing to the Pan-Asianist era; however, his main interest remained in the ethnology and linguis-
tics of Southeast Asia.
Conclusion
This paper has examined Matsumoto Nobuhiro?s ideas on Indochina during 1933?1945. It was 
found that his trip to French Indochina was very significant for the establishment of Southeast Asian 
studies in Japan. The trip enabled him to gain direct knowledge of Indochina and to study Southeast 
Asia from Western scholars? works and Vietnamese documents, which he brought back to Japan short-
ly after a direct connection was established between Japan and Indochina.
Since Matsumoto learnt about Southeast Asia and Indochina from Western scholars? research, he 
adopted the Western geographical concept of Southeast Asia in addition to the Japanese and Chinese 
concepts of the South Seas used in Japan. Concurrently, he became influenced by the diﬀusionist eth-
nology that dominated Southeast Asian studies in the 1930s and that brought multilinear evolutionism 
and Social Darwinism to his ideas on Indochina. In particular, Matsumoto adopted Przyluski?s inter-
pretation of Schmidt?s theory of Austro-Asiatic languages arguing Southeast Asian influence and 
91 Yatsugi Kazuo, Shōwa Dōran Shishi, chū (Tokyo: Keizai Oraisha, 1971), p. 207.
92 Matsumoto, Annango Nyūmon. Bunpōhen, p. 2, and Annango Nyūmon. Kaiwahen, p. 2. Although Matsumoto is mentioned as 
an author of the textbook, from the preface to the volume of conversation (Kaiwahen, p. 2), it seems that the main work was 
done by Muramatsu Katsu, who lectured on the Vietnamese language for the Indochina Research Society from 1941 onward. 
Muramatsu learnt Vietnamese because she was the wife of Émile Gaspardone, Matsumoto?s friend, who worked as a research-
er at the EFEO in Hanoi.
93 Matsumoto, ?Futsuryō Indoshinajin no Shosō.?
94 Matsumoto, ?Futsuin no Minzoku Mondai.?
95 Matsumoto, ?Futsuryō Indoshina no Minzoku,? pp. 64?7.
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Heine-Geldern?s ideas of migration to and from continental Southeast Asia. As a result of this diﬀu-
sionist influence, Matsumoto, who noticed similarities between Japanese and Indochinese cultures, 
started advocating Southeast Asian influences on ancient Japanese language and suggested diﬀusion of 
Southeast Asian culture to the Japanese Islands through migration. However, in contradiction to the 
arguments of previous research (Yamashita), Matsumoto denied searching for the Japanese origins in 
Southeast Asia. Moreover, this paper has made clear that Matsumoto did not incorporate conclusions 
about Southeast Asian influence into all his writings. Therefore, he may also have thought about an in-
terpretation of the similarities between Japan and Indochina other than a diﬀusionist one.
In addition, Matsumoto?s ideas on Indochina were formed by Orientalism, climate theory, Japan?s 
Southern Advance Theory and Pan-Asianism. As an Orientalist, Matsumoto saw Indochinese peoples 
as weak and barbarian in comparison with Japanese and European from the perspective of cultural 
evolutionism and Social Darwinism. Under the impact of climate theory, he hypothesized that the In-
dochinese were weak due to the monsoon climate. Furthermore, from Japan?s Southern Advance The-
ory, he adopted the argument of the Japan?s civilizing mission to westernize Vietnamese in coopera-
tion with France; and under the influence of Pan-Asianism, he changed this argument to Japan?s 
civilizing mission to Sinicize Vietnamese without mentioning Japanese?French friendship. At the same 
time, he preached against a civilizing mission towards primitive peoples in Southeast Asia. In this way, 
Matsumoto incorporated multiple theories in his writings on Southeast Asia, which resulted in many 
contradictions in his opinions. Some contradictions sprang from the fact that these theories were im-
perfect and also his adoption of these theories was rather superficial. Some other inconsistences were 
caused by his eﬀort to receive support for Southeast Asian studies by advocating contemporary poli-
cies. Consequently, his ideas on Southeast Asian and Indochina, as they can be reconstructed from his 
writings, are very ambiguous and reflect prejudices of contemporary Japanese people towards the re-
gion. Matsumoto?s case shows that scholars of minor disciplines can be vulnerable to the political and 
social pressures.
In conclusion, the 1930s and the first half of 1940s provided Matsumoto with favorable conditions 
for establishing Southeast Asian studies and Indochina studies in Japan, but he was also aﬀected by 
many racially biased theories on Indochina, which were present not only in academic circles, but in 
Japanese society as a whole.
